
KOL NIDREY/ALL SOLEMNVOWS
By the authority of all who congregateabove
and all who congregate on earth,
and with permission of the omnipresent One,
and by consent of thisassembly,
we accept into our midst whoever seeks to pray.
Whether righteous or unrighteous,
allshallprayasonecommunity.,

n2w2/By the authority of all who congregate. Originally a legal formula,
Kol Nidrey is introduced by this meditation in which an imaginary court is
invoked to validate the liturgical proceeding. The parallelism is striking:
"who congregate above/the Omnipresent One" and "who congregateson
carth/this assembly." We stand before God and among our community--we
require the permission and participation of both.

KAVANAH. Worlds are joined in this opening recitation. Upper and lower
worlds are joined. The divine and the human are joined. We and they-
those who have crossed the boundary to leave the we-are joined. This
reveals our intention in seeking atonement: at-one-ment. We seek
unification, the dissolution of barriers, the merging and unity that will
culminate at the end of Yom Kippur.RH. S.PW.

Anu matirin lehitpalel im ha'avaryanim/ Whether righteous or unrighteous,
all shall pray as one community. There is a Jewish folk legend that
suggests that in the Kol Nidrey chant, the word 0129/avaryanim
(transgressors) was actually a code for the word, Iberyanim (Iberians or
Spaniards), referring to death-fearing Spanish Jews who had converted to
Christianity during the Inquisition, but who secretly continued topractice
Judaism. According to the legend, in embracing these crypto-Jews within
the community of believers and sinners, the Kol Nidrey chant reminds us
that we all wear masks, we all hide our true essenceand we all enjoy the
possibility of God's forgiveness.

DERASH. It is we who are the righteous, granting permission to participate
in prayer. It is also we who are the unrighteous, seeking readmission to the
community of holy beings. Realizing that each of us is both righteous and
transgressor is the first step in teshuvah. J.A.S.

DERASH. The Kabbalist Isaac Luria taught that we can build our personal
sanctuary (mishkan) with God one year at a time. The task of Yom Kippur
is to build our mishkan in time, to build a relationship with God that will
last for the year. Yom Kippur is a return to the source to reconstruct our
interior. Z.s.s.l LGB.

DERASH. The seting for Kol Nidrey is that of two courts joined. The
carthly court, conposed of the hazan and two people holding Torah
scrolls, reflects the heavenly court where God sits in judgment. The
imagery of the court is further emphasized by the legalistic style of theKol
Nidrey prayer itself. In this introductory prayer to Kol Nidrey, "we" are
granted permission to pray with sinners. But since no human being is
without sin, this permission must be understood as a mutual act. We can
only become a community when we begin to forgive ourselves and each
other. D.A.T.
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All solemn vows, all promises of abstinence, and formulas of
prohibition, and declarations of austerity, and oaths which bear a
name of God, and pledges to ourselves assumed on penalty,
whatever we might have sworn and then forgotten, whatever
carnest, well-intentioned vows we might have taken up but not
upheld, whatever punishment or harm we might unwittingly
have called down on ourselves, from the last Day of Atonement
to this Day of Atonement (may the Day come upon us for the
good!)-from all of them, we now request release:

Let their burden be dissolved, and lifted off, and cancelled, and
made null and void, bearing no force and no reality. These vows
shall not be binding vows, those prohibitions not be binding
prohibitions, those oaths shall not be binding oaths.

COMMENTARY. The Kol Nidrey is at once a legal declaration and a prayer. In
the careful language of a contract it marks out the territory of prayer,
introspection, and personal resolve as a domain beyond law. This is a
realm where the promptings of the heart and utterances in the passion of
the moment are allowed a certain freedom, privacy, and momentum,
irrespective of their realization or completion in practice. By declaring
such utterances null and void, one both affirms their importance and
limits their force. Let the heart be free, says this prayer, to promise what it
will, to aspire where it will, even to call itself to task in the harsh language
of law-but let us be at peace with our past failures or resolve and get on
with our lives as best we can. Kol Nidrey inevitably calls to mind all that
we have done, or not done, since the previous Kol Nidre,. Indeed, it is that
previous declaration that now reaches into the present, and relcases us to
pray and to changeand to assume our role in our community of prayer.

COMMENTARY. Part of the awesome power of Kol Nidrey comes from the
gathering of so many Jews in community. Although we may have
theological hesitations regarding Kol Nidrey's annulment of vows, these
pale in comparison to the fulfillment of our one shared commitment: to
be here together.

J.R.
JA.S.

KAVANAH. At this Yom Kippur, we seek to deal kindly but honestly with
ourselves, to take care that our commitment to ideals does not entail the
destruction of our own souls, our own worlds. We frecly admit our
failings and create our atonements. No excuse, no escape, just an honest
seeing into the truth, that we might correct our path and set off once more
toward the good each of us secks.

COMMENTARY. This prayer has long been associated with the Hidden
Jews-the Jews in Spain who converted to Christianity during the
Inquisition and kept their Jewish life secret in order to survive. This
prayer allowed them to pray as Jews by forgiving the vows they had made
to another religion, another system of beliefs. What a deep resonance this
interpretation has for gay and lesbian Jews who are living hidden, secret
lives! For those in the closet about their gay identity in their Jewish
communities and those in the closet about their Jewish lives in the gay
community, this prayer recognizes the pain of hidden and split identities
and offers the hope for integration and healing.

COMMENTARY.Despite generations of commentary, the peculiar paradox of
Kol Nidrey remainsthat even as we prepare to swear loyalty to our
resolutions, we declare that unkept pledges are absolved. In the carly years
of the original Reconstructionist synagogue (the Society for the Advance-
ment of Judaism), Rabbi Mordecai Kaplan attempted to avoid this
problem by substituting Psalm 130 for the words of Kol Nidrey while
chanting the traditional melody. The reaction of the congregants was
strongly negative: while they may not have been able to make sense of Kol
Nidrey's words, the emotional appeal determined the outcome. Today we
remain moved by the solemnity of the moment, the plaintive chant, and
the orchestrated overture to the Day of Atonement-even when the
purpose of the words escapes us. In the realm of the spirit, the heart often
speaks louder than the head.

TAO

R.M.S.

RH.

Adina Abramowitz
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KOL NIDREI
Recited three times:

A Deathless Prayer
Pain and...fear...kept
us awake. A cloudless sky,
thickly set with glittering
stars, looked in upon our
grief-flled prison. The
moon shone through
the window. Its light was
dazzling that night and
gave the pale, wasted faces
of the prisoners a ghostly
appearance. It wasas if all
the life had ebbed out of
them. I shuddered with
dread, forit suddenlyoc-
curred to me that I was the
only living man among the
corpses.

KOLNIDREI 17)". The
Kol Nidrei is an Aramaic
legal formula created in
response to a widely felt
need to nullify unfulfilled
personal vows, a desire to
enter the new year with
a clean slate. In the gth

century, Babylonian Jewish
leaders opposed its recita-
tion. Therefore, Rabbenu
Tam (France, 12th century)
changed the language
from past tense to future,
a change that was widely
adopted. Most of all, Kol
Nidreiexpresses our fear
that even our best inten-
tions for the new year will
not be fulflled. At the
same time, it expresses
how much we regret what
was not accomplished in
the past year. Kol Nidrei
mentions seven types of
promises and uses seven
verbs expressing nullifica-
tion. Seven symbolizes
completion.

Recited three times:

All vows, renunciations, bans,oaths, formulas of obligation,
pledges,and promises that we vow or promise to ourselves and
to God from this Yom Kippur to the next-may it approach us
for goodwe herebyretract. May they all be undone, repealed,
cancelled, voided, annulled, and regarded as neither valid nor
binding. Our vows shall not be considered vows; our renuncia-
tions shall not be considered renunciations; and our promises
shall not be considered promises.
Kol nidrei ve-esareiva-haramei, v'konamei v'khinnuyei, v'kinnusei
u-sh'vu-ot, dindarna u-d'ishtabbana, u-d'aharimna v'da-asarna al
nafshatana, mi-yom kippurim zeh ad yom kippurim ha-ba aleinu
l'tovah, kul'hon iharatna v'hon, kul'hon y'hon sh'ran, sh'vikin
sh'vitin, b'teilin u-m'vuttalin, la sharirin v'la kayyamin. Nidrana la
nidrei, ve-esarana la esarei, u-sh'vuatana la sh'vuot.

Leader and congregation; some congregations recite this verse three times:

Leader:All at once the oppres-
sive silence was broken by
a mournful tune. It was
the plaintive tones of the
ancient Kol Nidrei prayer.
I raised myself up to see
whence it came. There,
close to the wall, the
moonlight caught the up-
lifted face of an old man,
who, in self-forgetful,
pious absorption, was
singing softly to himself.

ASSURANCE OF FORGIVENESS
Leader and congregation; some congregations recite this verse three times:

"The entire congregation of the people Israel shall be forgiven,
as well as the stranger who dwells among them, for all haveerred."
V'nislah l'khol adat b'nei yisra-el v'la-ger ha-gar b'tokham,
ki l'khol ha-am bi-shgagah.

Leader:

[Moses prayed:] "As befits Your abundant love, please forgive
this people's sin, just as You have always forgiven this people
from the time of theExodus from Egypt until now." And there
itfurthersays: rif CUASLOrrLSCC
Leader and congregation; some congregations recite this verse three times:

ADONAI replied, "I have forgiven, as you have asked."
Va-yomerAdonai, salahti ki-d'varekha.

art vd bnsdaisl
Leader and congregation; some congregations recite this verse three times:

bo

THE ENTIRE CONGRE-The Torah scrolls are returned to the ark.

On days other than Shabbat, the service continues on page207.
GATION ... SHALLBE...His prayerbroughtthe FORGIVENNTy np))

ghostly group ofseem-
ingly insensiblehuman
beingsback to life. Little
by little, they all roused
themselves and all eyes
were fixed on the moon-
light-flooded face. We sat
up very quietly, so as not
to disturb the old man,
and he did not notice that
we were listening.... D

Ny? .Numbers15:26.
In the Bible, this verse

follows the command to bring a sacrifice when the entire people have
sinned in error. Here it is removed from its biblical context and adopted
as a statement of God's forgiveness, implying that all of our sins are re-
ally errors of judgment and so surely are to be forgiven when we express
regret. Thus, the story of Yom Kippur is as much one of God's forgive-
ness as it is of human failing.

Barukh atahADONAI, our God, ruler of time andspace, for
granting us life, for sustaining us, and for bringing us to this
moment.
Barukh atah Adonai eloheinumelekh ha-olam,
she-heheyanu v'kiy'manu v'higi-anu la-z'man ha-zeh.

I HAVEFORGIVEN ANp. Numbers 14:20. In the story of the scouts
and the recalcitrance of the Israelites in the desert, the Bible assures us
that even when the entire community acts against God's wishes, God
forgives. Moses prays for the people, and God responds, "I have forgiven
you as you have asked."' So too, God forgives each of us when we ap-
proach this day regretting our acts.

When at last he was
silent, there was exaltation
among us, an exaltation
which people can experience when they have
fallen as low as we had fallen and then, through
the mystic power of a deathless prayer, have
awakenedonce more to the world of the spirit.

The Torah scrolls are returned to the ark.

IAgatv
On days other than Shabbat, the service
continues on page 207.

FORGRANTINGUSLIFE DDy. We recite this b'rakhah, offered on all
occasions when we experience a moment of joyful newness, to remind
us that Yom Kippur is a time of blessing. We stand together as a com-
munity and express thanks that we are here together after another year.

-LEON SZALET, a concentration camp survivor
(trans. Catherine Bland Williams)
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